Abstract
Introduction

1.
Hadith as the second Islamic source after the Quran has been rejected and denied by some individual and groups (Ghazali & Md. Sawari, 2014) . In Malaysia, the groups which have rejected the hadith are known as the anti-Hadith Group. They are also known by other names such as Jamaah Al-Qur'an, the group which rejected the hadith, alQur'aniyyun and so on. The existence of the anti-hadith groups in Malaysia since 1984 have been developed by intellectuals and influential people. Although these groups are officially forbidden in Malaysia by the National Fatwa Council (BAHEIS, 1995) , these groups are still active in spreading their ideologies secretly (Ghazali, Md. Sawari & Yusuf, 2015) . This effort leads them to move into other doctrines which share similar ideologies in arguing Islamic values and laws. They continue to move in different ways by using all opportunities that they have.
Due to their secret movement, further actions could not be taken as no report was made. Nowadays, the arrival of modern technologies such as internet has contributed to the success of spreading the anti-hadith ideologies. This phenomenon has aroused the existence of the anti-hadith groups in Malaysia. Therefore, many parties in Malaysia who were aware of this issue have taken a lot of grassroots actions to solve the issues of the anti hadith groups in Malaysia including local authorities especially religious authorities either at the federal or state level. Besides that, drastic actions were also taken by local educational institutions and individuals who were concerned towards this issue by abolishing and preventing the anti-hadith ideologies from spreading. Moreover, mosque institutions also have played their roles by organizing weekly talks and lectures to stop the anti-hadith groups and their ideologies from spreading.
Though many actions were already taken, the anti-hadith groups are still exist in Malaysia until now. It is unclear whether all the actions taken were still unable to abolish the anti-hadith groups completely. Therefore, a detailed study was conducted to examine the extent to which the mosque institutions in Malaysia have successfully contributed to the Muslim) 
The History Of Sunnah Rejection
The rejection of the hadith of Prophet Muhammad S.A.W is not new. It has been started since the time of Imam Shafie. The seeds towards the rejection of hadith have begun earlier during the time of the Prophet and his companions. During Prophet's time, an Arab Bedouin who was ignorant and misguided has met the Prophet S.A.W. He has questioned about the division of property made by the Prophet S.A.W. That property came from Yemen. The companions have described in words on the physical appearance of that man (al-Ashqar 1999): A person with the eyes inward, high cheekbones, his forehead raised, thick beard and bald with short sarong. He told the Prophet S.A.W. like a leader with extensive knowledge after the Prophet S.A.W. finished dividing the property: Fear Allah S.W.T. Then said the Prophet: "Woe to you, am I not a member of the Earth who is most eligible for fear of Allah S.W.T? When he left, the Prophet S.A.W said: Undoubtedly will come from that man, people who read the Book of Allah S.W.T. smoothly, but do not pass through their throat, they have moved out from their religion like an arrow released from its target".
Al-Hasan al-Basri narrated: When 'Imran bin Husain was sitting with his companions, a man said: Do not tell us apart from the Quran. He said: Come here, and then we approached him. 'Imran answered: What do you think if you and your friends teach the Qur'an, did you ever find in it, four rakaah zuhr prayer, four rakaah Asr prayer, three rakaah maghrib prayer through a strong reading on both? What do you think if you and your friends teach the Quran, do you find in it seven times circles around the Kaabah and seven times circles between Safa and Marwah? Then he said: O my people take from us, for God's sake, if you do so you will not go astray.
According to Habeeb (2004) , confusion like this also happened to Umayya ibn Khalid in which he was trying to solve all the problems by using the Qur'an alone. He has said to Abdullah ibn Umar: We found the descriptions of the five daily prayers and the prayers during the war in the Qur'an, but we did not find anything about prayers during travelling in it. Then Abdullah ibn Umar said: My nephew, Allah has sent to us Prophet Muhammad S.A.W. and we did not know anything. Surely we will do what have been done by the Prophet S.A.W.
In Sahih Bukhari and Muslim, there was a story of a woman who came to Abdullah ibn Masud r.a. as follows: A woman came to meet with a well-known companion Abdullah ibn Masud r.a then criticized him because he has insulted the women who made tattoos, women who shaved their eyebrows and women who changed their teeth to make it beautiful, women who changed Allah's creation. He said to that woman: Why can't I curse those who were cursed by the Prophet S.A.W and this was found in the Book of Allah S.W.T She said: I have read the Book of Allah S.W.T. and I did not find anything. He said: If you read it you will surely find it, don't you read the word of Allah S.W.T.: ... What the Messenger gives to you, accept it and what he forbids you, leave it. The woman said: Yes. Ibn Masud said: Verily the Prophet S.A.W. has forbidden them. The same also applied to Ayub al-Sakhtiani, when he said: When I taught hadith to a man, he has said: Tell us nothing except the Qur'an. Ayub said: Behold this man is misguided and misleading (al Khatib).
Across the time, the numbers of individual who adhered to the Qur'an solely were increasing. However, at that time, they did not represent any group and they moved individually. Generally, this ideology did not occur in all Muslim countries. It just happened in Iraq, or more specifically in Basrah. The facts to this problem were 'Imran ibn Husain and Ayub al-Sakhtiani, both lived in Basrah. The statement from Imam Shafie who has stated that most of the denials of the hadith were from Basrah reinforced this theory (al -A'zomi 1992 (al -A'zomi & al-Siba'ie & 1985 .
After the time of Imam Shafie, issues about the rejection of the hadith or the opinions referred only to the Quran without referring to other sources of Islamic law; hadith, consensus (ijma') and analogy (qiyas) were no longer heard. Muslims have agreed to accept the Hadith as the second source of knowledge after Al-Qur'an (Habeeb 2004). There were no more individuals or groups who denied the hadith in the end of the second century or even much longer until the end of the third century. This defamation came back after the conquest of the West in the 14th century (al-A'zomi 1992).
The Sunnah Position In The Khawarij, Muktazilah And Syiah Groups
All Islamists use Sunnah as their source of reference. However, there was also among those who rejected the Sunnah. This refusal was not because of the basis that sunnah was not an argument. Their refusal however was due to the way it was narrated by a companion who they believed were infidels, and their hadiths were rejected as happened to firqah Khawarij and Syiah. The refusal also occurred because of the hadiths were contradicting with their stream as happened to firqah Mu'tazili (al-A c zomi 1992 & al-Siba c ie 1985).
The History Of The Rejection Of The Hadith In Modern Time
After the 2nd century (AH), there was no longer heard about individual or groups who called out towards abandoning the sunnah (al-Siba c i 1985). At that time, Islam has to face with the movement of false hadith that began in the last quarter of the first century, though the seeds towards it has been started earlier (Fallatah 1981) . Sunnah rejection in modern era began with the arrival of Western invaders who conquered Muslim countries.
Judgement For Denying The Hadith
According to Imam al-Shawkani (t.th.), convictions on the arguements towards the holy sunnah and its personal way in determining matters of legislation were already known in religion, none who contradict this matter but receive no reward for him even the slightest in Islam. Ibn Hazm (t.th.) viewed, a Muslim who believed the oneness of Allah could not refer to other than the Qur'an and the Sunnah of the Prophet S.A.W. when arguing. He also could not deny with what were in both. If he did that when he realized (qiam al-hujjah), he was a sinner. If he thought he could do it out of order and the duty to obey one of them, then he was a disbeliever without a doubt. According to him: If someone said: "We will not accept anything unless what we found in the Qur'an", then this person was considered as an infidel according to the consensus of the ummah. The acceptance of such view would negate the five obligation prayers except a rakaah between the sunset until the nightfall and another one at dawn.
A Muslim has no choice but to accept the Qur'an and the Sunnah as the primary source in life. One could not say that he was committed to the teachings of Islam if he rejected the hadith as an argument (al-A'zomi 1992). The absence of Sunnah reference will cause a lot of issues regarding faith, worship, jurisprudence and many other things which were excluded from the tenets of Islam. Thus, the form of Islam which was not perfect will appear, lack of everything, different from what have been brought by the Prophet S.A.W. The influences of the Sunnah were things that could not be denied. 
Research Methodology 4.
This study was conducted using a quantitative research design in which the researcher has distributed survey questionnaires to 1,200 public, private sectors and civil servants in the Klang Valley. According to Hohman (2006) , quantitative method are originally developed in the natural sciences to study natural phenomena occur within a society. Therefore in this study 800 respondents involved to answer survey questionnaires related to anti-hadith phenomena in Malaysia. The survey questionnaires which have been distributed entailed three main constructs; i. Demographic Background (Part A). This section contained questions on general information about demographic background of respondents. ii.
Muslims' Appreciation towards Religion (Part B). This section contained questions related to the Muslims' appreciation towards religion. iii.
Muslims' Response about the anti-Hadith Group (Part C). This section contained questions related to knowledge, feelings (perceptions and attitudes) and behaviour of Muslims against the anti-hadith. There are three methods which have been used by the researchers to distribute the survey questionnaires which were; a. The researchers have distributed the survey questionnaires in governmental departments and private companies. b. The survey questionnaires were distributed in these areas and the respondents were asked to return them to the author's address. c. The researchers have sent the survey questionnaires via e-mail through contacts and further contacts will be extended to third parties, and so on. The data analysis of this study was divided into two parts; descriptive analysis and inferential analysis (test of difference and correlation analysis). Both analyses were to answer the research questions and thus achieved the objectives of the study.
Findings and Discussion
5.
The sample distribution was categorized into age, gender, status and race which have been shown in Table 1 Based on Table 1 above, 316 respondents (39.5%) were aged between 21-30 years, 251 respondents (31.4%) were aged between 31-40 years, 179 respondents (22.4%) were aged between 41-50 years and 54 respondents (6.8%) were aged between 51-60 years. The number of all respondents was 800 (100%). The table also shows that the number of male respondents was 400 (50%) similar with the number of female respondents, which was 400 (50%). In terms of status, the table shows that the number of respondents who were single was 239 (29.9%) and the number of respondents who were married was 555 (69.4%). The number of respondents who were divorced was 6 (0.8%). The table also shows that 100% or 800 respondents of this research were among the Malay ethnic. Table 2 shows the item of pray in mosques, (mean = 2.98, sp = 0845). It has been observed that 19.4% and 4.3% of respondents were regularly and very often went to mosques, 49.3% of them were occasionally and 24.5% and 2.6% of them were never have been and never went there. The table below shows in details the frequency of respondents by gender.
Tabel 3. The details the frequency of respondents by gender pray in mosque. Gender  Male  2  48  187  131  32  400  Female  19  148  207  24  2  400  Total  21  196  394  155  34  800   Table 3 above shows that 163 male respondents (40.75%) were frequently and very often went to the mosque for congregational prayers and the number for female respondents was 26 (6.5%). The number of male respondents who occasionally went to the mosque was 187 (46.75%) and 207 for female respondents (51.75%). For men who never have been and never went to the mosque were 50 respondents (12.5%). Table 4 above shows that there was a significant correlation at a low level on all items which were 'Attend for lectures at the mosque' (r =-0.162, p <0.01), 'Attend talks' (r = -0.126, p <0.01) 'Discuss religious issues' (r = -0.178, p <0.01). Overall, the relationship between the interests to study religious knowledge with the influence of the anti-hadith was in a low level. Table 5 above shows that there was a significant correlation at a low level in the 'congregation in the mosque' (r = -0.108, p <0.01)'. Overall, the relationship between the practices of Muslims with the effect of the anti-hadith was in a low level (r = -0.221, p <0.01).
The detailed analysis of the findings have shown that those who liked to present themselves in mosques were safe from the anti-hadith influences. This illustrated that the religious studies in mosques have managed to keep the faith of Muslims from misguided. In terms of practicing Islamic teachings, Muslims were less potential to be influenced by the anti-hadith than those who did not go to the mosques.
Concluding Remarks 6.
Muslims who have discussions on religious matters, presented themselves to the mosque for religious study and followed the lectures were the safest from being influenced by the anti-hadith ideologies. Given the religious education in the mosques were among the main factors which could save Muslims from the influence of the anti-hadith group, it is recommended that all parties should enhance and diversify religious lectures. Campaigns for Muslims to go to the mosques must be held immediately so that the lectures could be attended by many people. Those who liked to discuss religious matters were also in a safe zone from the influence of the anti-hadith group. Therefore, it is suggested that Islamic scholars should have discussions especially on current issues at the end of their talks or lectures, attended by public people.
